


Motion is independent of form, but forms cannot exist independent of motion.—T. 


THE 


WORD 


VOL. 1 MAY, 1905. No. 8 








— Copyright, 1905, by H. W. Percival. =——— 








MOTION. 


OTION is the expression of consciousness. 
The purpose of motion is to raise substance to con- 
sciousness. 

Motion causes matter to be conscious. 

Without motion there could be no change. 

Motion is never perceived by the physical senses. 

Motion is the law which controls the movement of all 
bodies. 

The movement of a body is the objective result of motion. 

All motions have their origin in the one causeless, eternal 
motion. 

Deity is revealed through motion, and man lives and moves 
and is kept alive in Deity—which is motion—both physically 
and spiritually. It is motion which thrills through the physical 
body, keeps all matter moving, and inspires each atom to per- 
form its work in the carrying out of the ideal plan of manifesta- 
tion. 

There is a motion which prompts the atoms to move. 
There is a motion which causes them to group together into 
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form as molecules. There is a motion which starts the life 
germ within, breaks down the molecular form and expands 
and builds it up into the vegetable cell structure. There is a 
motion which collects the cells, gives them another direction 
and transforms them into animal tissue and organs. There 
is a motion which analyzes, identifies, and individualizes mat- 
ter. There is a motion which rearranges, synthesizes, and 
harmonizes matter. There is a motion which unifies and re- 
solves all matter into its primal state—substance. 

Through seven motions the history of the universe, of 
worlds, and of humanity, is again and again repeated by the 
human soul during the cycle of its incarnations. These mo- 
tions manifest themselves: in the awakening from its period 
of rest in the heaven-world of the parent soul; in the changes 
of the states of matter while coming in contact with the waves 
of the emotions of humanity and with the parents who are to 
furnish its physical body; in its transmigrations through the 
processes required for the building of its physical body; in the 
birth of the physical body into this world and the incarnation 
therein ; in the hopes, fears, loves, hates, ambitions, aspirations, 
and the battle with matter while in the physical world and 
before the death of the physical body; in the quitting of the 
physical body at death and passage through the astral world; 
and in the return to rest in the vestures of the parent soul— 
unless it had freed itself from the motions by fulfilling their 
laws and by placing, at all times, full and complete trust in con- 
sciousness above all things. 

Seven motions in the one homogeneous basic root-substance 
cause the appearance and disappearance of universes, worlds, 
and men. Through the seven motions all manifestation has 
its beginning and end, from the most spiritual essences on the 
downward arc of the cycle to the grossest material forms, then 
returning on the upward arc of its cycle to the highest spiritual 
intelligences. These seven motions are: self motion, universal 
motion, synthetic motion, centrifugal motion, static motion, 
centripetal motion, analytic motion. As these motions operate 
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in and through man, so also, on a larger scale, do they operate 
in and through the universe. But we cannot understand their 
universal application until we first perceive and appreciate their 
action and relation to the complex being called man. 

SeLr MorIon is the ever-presence of consciousness through- 
out substance. It is the abstract, eternal, underlying, subjec- 
tive cause of all manifestation. Self motion is the motion 
which moves itself and gives the impetus to the other motions. 
It is the center of ail other motions, holds them in balance, 
and is the highest expression of consciousness through matter 
and substance. As to man, the center of the self motion is at 
the top of the head. Its field of action is above and in the upper 
half of the body. 

UNIVERSAL MorTIon is the motion through which the un- 
manifested comes into manifestation. It is the motion which 
translates substance into spirit-matter and spirit-matter into 
substance. As to man, its center is outside and above the body, 
but the motion touches the top of the head. 

SYNTHETIC MortIon is the archetypal or ideal motion by 
which all things are harmoniously related. This motion im- 
presses design and gives direction to matter in its concretions, 
and also arranges matter in the process of its sublimations. 
The center of synthetic motion is not in the body, but the 
motion acts through the right side of the upper part of the 
head and on the right hand. 

CENTRIFUGAL Motion drives all things from its center to 
its circumference within its sphere of action. It stimulates and 
compels all material to growth and expansion. The center of 
centrifugal motion is the palm of the right hand. The field 
of its action in the body of man is through the right side of 
the head and trunk of the body and part of the left side, in a 
slight curve from the top of the head to the center between 
the hips. 

STATIC MOTION preserves form by the temporary detention 
and balancing of centrifugal and centripetal motions. This 
motion holds in place a mass or body composed of particles. 
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As a ray of sunlight streaming into a darkened room gives 
form to a multitude of particles otherwise invisible, but which 
take on visibility as they pass through the limits of the ray, 
so statie motion balances and allows to become visible the inter- 
action of centrifugal and centripetal motions in a definite form, 
and arranges each atom according to the design impressed on 
it by synthetic motion. As to man, the center of static motion 
is the center of the upright physical body and its field of opera- 
tion is through and around the entire body. 

CENTRIPETAL Motion draws all things from its circum- 
ference to its center within its sphere of action. It would con- 
tract, infold, and absorb all things coming within its sphere, 
but is restrained by the centrifugal and balanced by the static 
motions. The center of centripetal motion is the palm of the 
left hand. The field of its action in the body is through the 
left side of the head and trunk of the body and part of the right 
side, in a slight curve from the top of the head to the center 
between the hips. 

ANALYTIC MOTION penetrates, analyzes, and permeates 
matter. It gives identity to matter, and individuality to form. 
The center of analytic motion is not in the body, but the mo- 
tion acts through the left side of the upper part of the head and 
on the left hand. 

Self motion causes the universal motion to change un- 
differentiated substance into spirit-matter, and self motion 
causes synthetic motion to give it direction and to arrange it 
according to the universal plan, and it is self motion which 
again makes centrifugal and all the other motions in their turn 
perform their separate and special functions. 

Each of the motions is just in its action, but each motion 
will detain the soul in its own world as long as its Glamour 
prevails, and will forge new links in the chain which binds 
the soul to the wheel of rebirth. The only motion which will 
free the soul from the wheel of rebirth is self motion, the divine. 
The divine, self motion, is the path of liberation, the path of 
renunciation, and the final apotheosis—ConsciousNEss. 











METAPHYSICAL SCIENCE IN MEDICINE. 


By Dr. Franz HARTMANN. 
PART II. 


THE CONSTITUTION OF ““MATTER.” 


HERE is no doubt that since the time of Theophrastus 
Paracelsus great progress has been made in some of 
the branches of science upon which the art of treating disease is 
based, such for instance as chemistry, anatomy, physiology, etc., 
while on the other hand a great deal of useful knowledge was 
lost during that period in modern history, when a blind materi- 
alism and all-denying scepticism took the place of intuition 
and the spirit of rationalism suppressed all spirituality; for it 
is certain that Theophrastus Paracelsus knew a great deal 
more about certain secrets of nature than is now known to the 
average college educated physician of our times, and this is 
proven by his astonishing cures of leprosy and other diseases 
deemed incurable at present. It is also certain that the ancient 
sages and priests among the Indians and Egyptians knew all 
and perhaps more than ourselves about hypnotism, mesmerism, 
magnetism, the power of faith, of prayer, of thought-trans- 
ference, suggestion, etc., only these arts were then in the pos- 
session of the Initiates of the temples, who guarded them well 
to prevent their misuse, and if we now behold how these holy 
arts are misused, since they have fallen into unholy hands, 
how they are used by the ignorant with detrimental effects 
upon themselves and others, and by the selfish for the purpose 
of swindling, cheating and robbing others, and how all this 
leads to physical and moral destruction and spiritual death for 
all, the conscious or unconscious criminals themselves included, 
we seem to have cause to regret, that these sciences did not 
remain “occult’’ and the exclusive property of those who were 
worthy to possess them. 
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However, it is the same with all arts and sciences. Every 
power which may be used for a good purpose may also be used 
for an evil one. Tolstoi says that if we contemplate the bad 
uses which are made by the nations of gunpowder, dynamite, 
electricity, steampower, etc., for their mutual destruction, it 
would seem that these discoveries and inventions came pre- 
maturely and before mankind was worthy to receive them. 
Now if our present civilization is not yet capable to put these 
physical powers to a proper and legitimate use, is it then de- 
sirable that the general public should learn to know and to 
use magical powers, and why should those who are initiated in 
occult science be desirous to teach and convert doubters and 
scoffers and such as are not yet ripe to receive such knowledge 
and who would only use occult powers to their own injury and 
that of others? 

However, the steps which have been made in this direction 
cannot be retraced. There are some who have so to say peeped 
through the keyhole of the door of the sanctuary of wisdom 
and obtained a glance at the truth, and they now prostitute 
this sacred knowledge for the purpose of obtaining dollars 
and cents, and others driven on by vainglory and ambition 
parade what little they know before the public for the purpose 
of gaining the admiration of children and fools. Thus a great 
deal of error is sown, which will bear evil fruits. The proverb 
says: “A little knowledge is a dangerous thing.” It will 
therefore be better, instead of passing this subject over in 
silence, to see upon what foundation “occult science” stands, 
and whether or not it can be called “exact ?”’ 

The key to the understanding of occult science is the knowl- 
edge of the constitution of man in his physical, metaphysical, 
psychic and spiritual aspects, and the correspondence in the 
visible and invisible worlds, which he inhabits. But can such 
a science be called “exact?” 

There is a great deal of prating about what is now-a-days 
called “exact science; but nothing is said about the develop- 
ment and qualifications of the investigator necessary to make 
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his science exact and to practically apply it. It is usually sup- 
posed that only that science is exact, which can be proved to 
be true by physical observation and experiment. But even for 
that purpose certain qualifications are required. To a person 
with sound eyes the existence of the sun is a matter of exact 
science, while to a blind person it is a matter of belief on hear- 
say or conjecture and consequently a superstition. What may 
be exact science to a mathematician may be mere fancy to one 
incapable to prove its truth. Thus the exact science of one 
is not that of another and many things which used to be con- 
sidered exact in the past and were generally accepted, were 
afterward found to be inexact or totally false. Even physical 
science changes its views and Paracelsus truly says: that what 
may be regarded as the apex of all science in one century may 
be rejected as foolish in the next, and what now is regarded 
as a superstition will perhaps in the future be held up as the 
greatest achievement of wisdom. 

We do not recognize any other science as being “exact,” 
except that which results from true observation, experience 
and correct understanding ; but these faculties are not applicable 
solely to objects on the physical plane. We can for instance 
grasp and observe experience and understand a moral truth 
without having recourse to our physical senses, and a mathe- 
matical truth may be plain to our intellectual perception with- 
out the aid of our physical eyes; while to an idiot they are 
unattainable. Thus the greatest truths, however plain they 
may be for some persons, will be “occult” or hidden for others, 
and this is especially true in regard to such matters as can only 
be known and understood by one’s own introspection and self- 
examination. The best way to study the powers of the soul is 
to develop these powers within oneself and to examine them 
carefully; the observation of phenomena produced by the 
psychic powers of others will always leave room for doubt in 
regard to the causes by which they are produced, as the history 
of spiritism and witchcraft shows. 

True occult science has for its origin real occult wisdom. 
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Wisdom is the self-realisation of truth. We really know only 
that which we realise by becoming conscious not only of its 
presence, but of its real nature. For instance, nobody needs 
to accept it or take it for granted that the doctrine about the 
seven principles in the constitution of man is true; provided he 
has the power to examine himself. He will then find that he 
has neither more nor less than these seven. They are, as 1s 
known to every reader of theosophical literature, the physical 
body, the life principle, the “astral” or dream-body, the body 
of desire, the mind, the spiritual soul and the universal spirit. 
These principles or elements may be called by other names in 
other schools; but they all amount to the same. 

Now every sane person will, if he examines himself, surely 
and infallibly know that he has a physical body, neither will 
he dispute his possession of a power that enables him to live. 
If he studies his own dream life, he will become convinced that 
he has a body which enables him to live and act in his dreams. 
If he is not already a saint, he will find within himself a lower 
region wherein reside instincts and passions, and a higher 
region in which his power to think and argue enters into 
action. If he can rise higher, or, what is the same, enter deeper 
within himself he will find a region in which the truth may be 
directly or intuitively perceived, where he is in touch with the 
infinite; to say nothing about that highest and innermost state 
of consciousness in which man realises the presence of his own 
divine Self, the universal Spirit of God. 

The knowledge of these principles, states or powers and 
the realisation of their existence and action within oneself, in 
connection with their correspondences in universal nature, is 
the key to the exact understanding of occult science. We say 
that these correspondences must be known, and that they exist 
is self-evident; because the principles in the constitution of 
man are not created by him out of nothing; they are the mani- 
festations of identical universal powers and are nourished by 
them. In the same sense as the physical body of man is nour- 
ished by the physical elements of our planet; likewise his other 
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principles have their corresponding origin; his life originates 
from and is nourished by the power which comes from the sun, 
his lower instincts are fed by the astral plane; his intellect grows 
by assimilating ideas, his soul is nourished by the spirit of 
truth. These principles or powers are not non-entities, they 
are substantial and can be perceived. We feel the rush of the 
life-force through our veins just as certain as the heat of the 
sun’s rays upon our skin and the emotion caused to the soul 
by the touch of elevating and inspiring higher influences is 
not less realised than the motion of a muscle when coming in 
contact with a current of electricity. Everything is substantial 
and comes to our consciousness by means of its motion. What 
we call forces are modes of motion and they are distinguished 
from each other by their intensity, volume and velocity of 
vibration. A wave of etheric force of a certain length becomes 
manifested as “light;” the same wave of another length rep- 
resents “electricity,” another “heat,” etc. 

Every plane of existence requires for its perception cor- 
responding faculties and powers. The senses belonging to one 
plane of existence cannot perceive things which belong to a 
higher plane. An astral form might surpass in density any 
physical material object; still it would neither be seen by the 
physical eye, nor its contact be felt by the physical sense of 
touch. We have physical organs of sense for the perception 
of the phenomena of the physical plane and the powers of the 
soul to perceive that which belongs to the soul. We have in- 
tellectual organs to grasp, analyse and combine ideas, and in 
some persons are unfolded spiritual organs, by which they may 
grasp and understand that which is spiritual and divine. The 
spiritual perception belongs to a higher plane than that of the 
intellect ; it is as much higher as the intellect is above animal 
instinct, and even an intellectually highly developed person 
may for all that be without spiritual power. In that case all 
that belongs to the divine kingdom in man will have no exis- 
tence for him or it will be, to him, hidden or “occult.” 

Therefore, the apostle Paul in his letters to the Corinthians 
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writes to those who are “reborn of the spirit,” that is to say, 
to those whose organs of spiritual perception and understand- 
ing have been developed and their inner senses opened: “The 
wisdom of which we speak is not the wisdom of this world, nor 
of the great ones that perish; but the occult wisdom of God.” 
In the Greek original of the Bible this “occult wisdom” 1s 
called Theosophia. “The great ones that perish” are those 
scientists and philosophers who move merely in the realm of 
phenomena, whose knowledge is based only upon external 
observation of the phenomena of this world of illusion, upon 
speculation and information, book-learning, etc., and who may 
be highly intellectual and learned, but have not the power of 
spiritually realising the divine ideal within themselves. 

The basis and foundation of all true occult wisdom is the 
realisation of this divine ideal, one’s own personal God and 
real immortal Self. This kind of self-knowledge enables man 
to know all the spheres of his existence and he finds that his 
whole organism is composed of a scale of vibrations of some- 
thing which we call “substance,” beginning from the lowest 
grade which manifests itself as what is called “matter,” to the 
highest state, called “spirit.’’ But spirit, force, and matter, are 
not three separate things essentially different from each other ; 
they are only three manifestations of one eternal, unchangeable, 
self-existent nameless One, whose power has been called the 
“Logos,” “Iswara,” or “Word,” which means the organising 
principle in nature. 

Already the ancient sages knew, what modern philosophers 
are beginning to suspect, that all things in nature are consti- 
tuted of one primordial substance in vibration, which they 
called prima materia. The different grades of vibrations pro- 
duce different manifestations and phenomena on the different 
planes of existence. Thus we have vibrations of thought sub- 
stance, emotional (psychic) vibrations, atomic vibrations, etc., 
and from the higher is produced the lower, while within the 
lower the higher can be reborn and become manifest. Thus 
for instance what is known upon the higher planes as a triple 
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manifestation of Love, Light, and Intelligence, becomes mani- 
fest upon the lower plane as magnetism (attraction), heat, and 
electricity. There is only one fundamental power, but there 
are many modes of its manifestation; or as the Bible says: 
“There is only one (universal) God, but many powers.” 

The eternal essence remains, but its aspects change. Thus 
if we regard ourselves from a philosophical point of view, our 
nature represents many different aspects, and each of these a 
different state of matter, or, what is the same, a different mode 
of vibration, and such is also the case with every other product 
of nature, be it an animal, a plant or a stone. 

Looked at from a mechanical point of view, our organism 
is a piece of machinery set into motion by some internally act- 
ing power which we call “life; but whose first origin we can- 
not know, unless we know the origin of ail things, the “Self” 
of everything, called “God.” 

Superficially regarded this organism appears to be of a 
solid material nature, grown from the elements of the earth. 
Chemically considered it is made of water and we are really 
materialised water-spirits; for our muscular system contains 
a very large percentage of water. We are also spirits of air; 
for our body is principally composed of three gases, oxygen, 
hydrogen, nitroger. and also of carbon, which in its combina- 
tion with oxygen forms also a gas. Besides these gases we 
possess only a comparatively insignificant portion of earthly 
matter composing our bones. We may also say we are ethereal 
beings, made of “fire” or force; for each of the molecules 
composing our body is a storehouse of energy ; “matter” is only 
bound up energy or latent “force,” and what we call “force” 
is a manifestation of the energy of matter. 

Thus even the physical body of man has its different as- 
pects which may be demonstrated according to the rules of 
“exact” science; but the body is not the man, it is only the 
house in which man resides during his earthly career. Man 
individually considered is the embodiment and representation 
of an idea, and in his highest aspect he is a spiritual being 
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inhabiting a form of flesh, an incarnation of the divine Word, 
endowed with an organization which enables him to become 
self-conscious of his divine nature. 

Let us now consider him in his aspect as the embodiment 
of an idea, to speak more correctly, as the representation of 
a sum of ideas, of which each may become manifested as a 
certain kind of vibrations of thought. There are low ideas and 
high ones, there are gross and vulgar as well as refined and 
exalted vibrations of thought, and according to their nature is 
the character of a person and his position as a man in the uni- 
verse either high or low. The state of his consciousness de- 
pends on the quality of these vibrations, and from this state 
depends the quality of his soul powers; such as impressibility, 
perceptive faculty, aspiration and inspiration, intuition, will 
power, etc., etc. There are vibrations of thought so grossly 
material and heavy that they cannot rise above the most sen- 
sual plane, and others so high and spiritual that they rise to 
the uppermost strata of the ether of space and are only grasped 
by highly refined minds. 

Man is said to be a thinker. He could not think without 
having ideas. His very essence are the ideas which he has 
assimilated and made his own. They constitute his character 
and his knowledge. The thoughts by which his ideas become 
manifest come and go; his ideas remain, and out of their sub- 
stance arise new forms of thought. And not only man, but 
every product of nature is the representation of an idea and 
the embodiment of certain vibrations of thought, so that if 
we were in full possession of that spiritual power by which 
these vibrations of thought can be changed, we would be able 
to produce changes within the forms representing such 
thoughts. Where man, the thinker, ends, there man, the god, 
begins; higher and more potent than the power of the intellect 
is the divine power of the spirit. Vibrations of thought reach 
the brain, but the voice of the spirit penetrates to the very heart 
into the essence of things. 

To look upon man and upon everything as personifications 
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of certain vibrations of thought, representing certain ideas, 
renders easy the understanding of many teachings of occult 
science, which are often erroneously taught and misunderstood. 
For instance, the doctrine of reincarnation, if examined in this 
light, offers no difficulties for our understanding, because it 
appears then only as the action of one universal law. Every- 
where in nature we see that forms or “personalities” perish, 
and that the ideas which they represented appear in new-born 
forms. Personal man is the embodiment of a thought of his 
divine creator, his spiritual Self; the idea remains, but the 
vehicle for its embodiment disappears and is rebuilt again. 
Not only man becomes reincarnated; the character of every- 
thing remains impressed in the universal storehouse of nature 
and becomes again expressed in visible forms. “There is truly 
nothing new under the sun ;” the same types reappear not only 
in the vegetable and animal kingdoms, but also in the history 
of mankind and in that of nations as a whole. 

In the lower kingdoms there are the types of classes and di- 
visions; but if a human being has once developed an individual 
character of his owr he possesses a set of vibrations differing 
from any other of a similar kind, and this individual type 
naturally by way of necessity requires successive and repeated 
re-expressions in matter, as without that no individual evolu- 
tion or progress of that particular type would be possible. 

Likewise the phenomena of telepathy, transmission of 
thought, mental healing, faith cure, hypnotism, apparitions, 
“materialisations’ and so-called spirit-phenomena of various 
kinds appear less mysterious if we recognize the law of vibra- 
tion. Man being an embodiment of ideas and his thoughts 
their partial expression, if he sends a thought to a distant per- 
son, he sends to him a part of his very self, without getting 
separated from that part, and if his friend is receptive for that 
special kind of vibration, his own being in harmony with the 
same, there appears to be no difficulty in establishing mental 
telepathy or communication from mind to mind, however great 
the distance. Something similar takes place in hypnotism, 
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obsession, etc., where the vibrations of a stronger mind over- 
come those of a weaker one and by changing the plastic sub- 
stance of the astral body may produce some astounding phe- 
nomena. 

Furthermore, if we consider that the highest spiritual vi- 
brations differ from the lower and material ones not in essence 
but only in degrees, it is not difficult to conceive that by lower- 
ing a higher scale of vibrations to a lower standard, so-called 
“spiritual” or invisible things may be rendered visible and 
tangible; but of course it cannot be expected that anybody 
could accomplish this intentionally or at will, unless he were 
in possession of that spiritual power necessary to control and 
change these vibrations of thought. The mysteries of occult 
science will not be fully known, nor can they all be practically 
applied, unless or until we have become sufficiently spiritualised 
to have control over matter; first over the vibrations within 
ourselves and afterward over those in our surroundings. In 
other words, real wisdom and power are only obtained through 
perfect self-knowledge, self-possession and self-control. 





Human happiness always depends upon the amount and 
kind which we impart. It is always reflected. 

There is a great sympathetic chain extending from soul to 
soul, over and through all past time up to God. Some one 
can scan the past and future as he is unfolded; and his soul 
blended with that of another communicates to the other what 


he possesses. Here the intuitions of one soul quicken those 
of another.—A. W. 











THE MARRIAGE OF LOVE AND WISDOM. 
By KENNETH SyLVAN GuTHRIE, PuH.D., M.A., M.D. 


I first beheld Her at a Eucharist, 

A glimpse of which I caught in noon-day trance; 
She knelt among the White-robed at that Tryst 
O’er which was shed the Dove’s soft radiance. 


I knew She was my Bride because She turned 
And beckoned me unto the Vacant Seat, 

And shed bright tears because I nought discerned 
And could not come to make that Feast complete. 


Since then She comes as soon as midnight peals, 
And kneels beside me in interior prayer; 

And when I kneel with Her her smile reveals 
How glad She is with me Her heav’n to share. 


And when She prays more long than is Her wont 
I know I have against my Soul transgressed, 
Unto our hope of Union made affront, 

And lengthened Her, my longing Bride’s, unrest. 


She comes not to me in my darkest hours, 

Nor gives me counsel how my Soul to train, 

But when I’ve won, She shines with brighter pow’rs ; 
Love weeps and waits till Wisdom shall attain. 


I dare not question what are Her beliefs— 

She simply prays, and shows me the Divine. 
This is the saddest of my earthly griefs 

That I must grieve this patient Bride of mine. 
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I will be strong at length: Her precious tears 
Shall not forever be shed forth in vain; 

In my desires unwonted strength appears, 

I shall attempt victorious hurricane. 







And when I shall have conquered in the fight 
My crown I'll place upon Her shining head, 

And humbly kiss Her hand in God’s own sight, 
And to the Altar-steps by Her be led. 







Only in God’s own Presence can be known 
My Bride, unseen in any lower light : 

That is God’s Presence, not to be alone, 
But with my own Best Self to reunite. 












She is my Pole, toward which I steer my strife, 
So that, near Her, my Sun may never set, 

But swing around the problems of my life, 
And aureole my vessel’s parapet. 


I draw a circle all around Her chair: 

For where She knelt shall touch no thoughtless hand 
Where, prostrate, glistened Her immortal hair ; 
And, at the Door of Words, I, guardian, stand. 


I know the Grail is still in Monsalvat 

By gleam of glory, unsuspected shine ; 

Round Parsifal the Knights last night yet sat, 
And She, my Bride, there worships, and is MINE! 




















THE SYMPOSIUM OR BANQUET. 
LOVE IN ANCIENT GREECE. 


By ALEXANDER WILDER, M. D. 
(Continued. ) 


Pausanias now pausing,® it becomes the turn of Aristo- 
phanes. He being temporarily indisposed by food and drink, 
gives place to Eryximachus who attempts to describe love from 
a physician’s point of view. He agrees with Pausanias that it 
is proper to define it as twofold. But, according to his con- 
ception, the statement is incomplete. Not only does love exist 
in human souls for those who are beautiful and attractive, but 
it exists likewise in many other beings for many objects, and 
likewise in the bodies of animals and even in the productions 
of the earth: even so to speak, in everything that has being. 
This Great and wonderful Eros, the divinity of love holds . vay 
over everything human and divine. The very nature of bodies 
participates in this twofold love which has been described. 
Thus health and disease are confessedly and likewise totally 
dissimilar, and that which is dissimilar longs for and loves that 
which like itself is dissimilar. Love in the healthy individuai 
is one thing, and in the diseased person is another. As Pausanias 
has already declared, it is honorable to please and gratify those 
who are good, but vile and disgraceful to show like favor to 
the dissolute. So, also, with our bodies themselves. It is well 
and necessary to gratify the good and healthy elements of each. 
In this way is derived the name of the medical art.® But in 
the case of the bad and distempered elements, it would be dis- 
graceful to please and indulge them; and the physician must 
refuse them favor if he proposes to act according to the rules 
of his calling. For to speak summarily the medical art is the 
intelligent knowing of the amatory conditions of the body in 





8 This play on the sound of words is purposely in the Greek text also. 
9 Greek, iatrikon from iaomri, to heal. 
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respect to excess and evacuation. He who can distinguish in 
these conditions the love which is good, and the love that is 
vicious, is the most skilled in medical knowledge; and he who 
effects a change in these conditions so as to obtain another love 
in place of the one, and is skilful to implant a love where it 
ought to be but is not, and to root out a love that ought not 
to be there, he is the good practitioner. For it is necessary to 
cause those elements in the body which are repugnant to each 
other to become friendly and loving to one another. Our first 
founder, Asklepias (A¢sculapius), understanding how to in- 
troduce love and harmony in these discordant things, as the 
poets say, established the medical art. The same principle, the 
harmonizing of things that are opposed, exists in the other arts, 
as in gymnastics and husbandry. Evidently music is subject 
also to this principle, as Herakleitos has remarked. He prob- 
ably meant to say that from a sharp and flat which differ prim- 
arily, there is produced a harmony from the agreement between 
them which is produced by the musical art. So, likewise, 
rhythm is produced from notes quick and slow, first disagree- 
ing but afterward made to agree. As does the medical art, so 
also the art of music implants in all these an agreement by in- 
spiring love and concord with each other. Thus music is the 
intelligent concept of love-relations in regard to harmony and 
rhythm. In this combination it is by no means difficult to 
distinguish the love-relations; in this condition the twofold 
love is not present in any manner. But when it becomes neces- 
sary to make use of rhythm and harmony in everyday life 
among men, whether in the composing of music or in the cor- 
rect performing of airs and metrics, already a compound, which 
is called instruction, then there comes difficulty, and a good 
practitioner is required. Then comes again the same reason- 
ing in regard to the orderly among men and those becoming 
orderly but are not so yet, that it is necessary to grant them 
favor and to guard their love. This is the beautiful, heavenly 
love, that of the Muse Urania. But the other, that of Polym- 
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nia Pandemos, it is necessary using caution, to bring to those 
to whom it is permitted, that they may reap delight from it, 
but he may include not anything of a wanton character. Thus 
in music as in medicine and in all other things both human 
and divine, we must as we are able, make each of these loves, 
for both are present. 

Further still, sacrifices and the art of divining, have relation 
to nothing else than the guardianship of Love and its healing 
virtue. For all impiety is likely to be developed when one does 
not indulge Eros, the orderly love, honor him and recognize 
him as chief in every matter, but who serves the other in all 
particulars. And again, the divining art is the Demiurgos or 
creator of the friendship of gods and men, through intelligent 
perceiving of the love-matters among human beings which tend 
either to justice or to impiety. In short, Eryximachus remarks 
in peroration, Love possesses a power thus various and vast, 
universal and in every form. And that love which has its place 
with the good, which is effective by its alliance with discretion 
and righteousness both with us and with the gods, this has 
the greatest power, and procures for us every successful result, 
enabling us to associate on friendly terms with one another and 
to be beloved by those beings superior to us. 

Aristophanes having recovered from his hiccoughs, now 
takes up the discourse. He is cautioned against his disposition 
to make a jest of the matter; nevertheless he ventures upon a 
mode of explanation entirely different from what has been 
employed. He declares that mankind appear to him to have 
been utterly insensible to the power of Eros, the divinity of 
love. If they had been sensible they would have established 
Sacred Rites and altars, and made the greatest sacrifices ; and it 
would not have been the case as now that he was treated with 
the utmost neglect. For of all the gods he is the most philan- 
thropic, most friendly to man, their helper, and the healer of 
those things, which when they are healed are productive of 
the greatest happiness to the human race. With this prelude 
Aristophanes then goes on with what he has to say. 











356 THE WORD. 


First of all, he remarks, it is necessary to learn the human 
nature and its conditions. The constitution of our race 
anciently was not the same as it now is. Primarily there were 
three sexes of human beings—not two as now, male and fe- 
male, but there was also a third, a common sex which was 
placed at the head, equivalent to them both, of which the name 
is left but which itself has disappeared. It was androgyn *° 
with the name and figure common to both the male and female. 
The form of every human being then was round, having the 
back and sides in a circle. This being had four hands, four 
legs, and two faces alike in every respect upon a circular neck. 
There was a single head with the two faces looking in opposite 
directions; also four ears, and the distinctive organs of each 
sex. From these particulars it can be guessed how all the other 
structures and parts were arranged. These beings went up- 
right as we go now in whatever direction they pleased, and 
running was performed with all the eight limbs, turning rapidly 
in a circle after the manner of tumblers. 

There were these three sexes at that period, Aristophanes 
remarks, because at the beginning the male was the offspring 
of the Sun, the female of the Earth and this third race the 
progeny of the Moon; for the moon partakes of the natures of 
both the sun and the earth. Those human beings possessed 
great strength and vigor and they cherished bold designs. 
They even contemplated to invade the sky that they might 
make war upon the gods. There was then great perplexity 
in heaven. It would not do to annihilate these beings utterly, 
as in such a case honors and sacred rites which they maintained 
would be also abolished. So Zeus adopted the expedient of 
dividing them, each body into two parts like the splitting of a 
fruit, and directed Apollo to complete this work by modelling 
each half into a distinct human being. After that, however, 
each of these halves on perceiving its kindred part experienced 
at once a longing to be again united, and so attached itself to it, 





10 Man and woman in one; from aner, man; and gune, woman. In modern times the term 
hermaphrodite has been adopted. It is formed from the name of the youth Hermaphro- 
ditos,son of Hermes and Aphrodite, who was said to have been joined in a single body 
with the nymph Salamis. 
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till they became likely to perish of starvation. Thus the race 
was again menaced with destruction. Zeus finally completed 
the structure of the bodies in the present form and condition. 

From this fact, says Aristophanes, there has existed an 
innate love in human beings attracting together the divided 
halves of what was anciently the same personality, thus en- 
deavoring to make one from the two, and so to form into a 
whole the disrupted human nature. Each of us, therefore, is 
the symbolum or section of a human being that has been cut 
into two parts, so that we are now in the semblance of a flat 
fish, and are always searching for the corresponding part. As 
many of us as are sections of the androgynous beings, are lov- 
ers of women; those women who are sections of the former 
female race are those that care little for men; and those who 
are of the male creation have regard solely for males. These 
last while they are yet young delight to be with men, and after- 
ward when they are full-grown are apt to engage in public and 
political affairs. They are also then prone to a love for young 
persons, and will often continue to live with their favorites 
through life, not because of corporeal pleasures, but because 
the soul of the one divining what it wishes is now groping for 
it. The cause of all this, Aristophanes declares to be that 
when in the original state of nature, we were single selfhoods, 
and thus complete personalities. The term “Love” is now given 
to the eager longing and endeavor to return to that wholeness. 
Formerly we were units, but on account of unrighteousness 
and impiety we have been rent into twos by the divinity and so 
have dwelt apart. Aristophanes adds that there is a risk even 
now that we may be again cut in half and exhorts accordingly 
that every one shall in all things behave piously toward the 
gods. In this endeavor to escape ills and obtain the good, 
Love is our guide and commander-in-chief, whom no one may 
oppose. By becoming friendly in disposition and by being 
reconciled to the Divinity we shall find out and meet our cor- 
responding parts to which from aforetime we belonged. Few 
are fortunate enough now to effect this. If it could be done, 
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if we could accomplish the purpose of Love, if each could meet 
with this object of his affection, thus returning to the ancient 
mode of being, all would be fortunate and happy. If then, this 
is the best, it necessarily follows that as matters are now, that 
condition which is nearest to this is the best. That would be 
to take up with beloved persons who are naturally suited to 
our mind. Thus praising Love we honor Eros, the divinity 
who is the cause of this who is leading us to our own, and giv- 
ing us for the future. In so doing, we may have the greatest 
hopes that if we exercise piety toward the gods, he will restore 
us to our ancient condition of being, heal us and make us per- 
fectly happy. 

Only the two, Agatho and Sokrates were to follow. In his 
habitual vein Sokrates rallies Agatho for being daunted now 
in the presence of a few guests, after he had exhibited himself 
so courageously before a vast audience at the Theatre. Agatho 
in reply protests that a few intelligent persons are more to 
be dreaded than any multitude of the common sort. 

“T fear,” replies Sokrates, “that we who are here cannot be 
enumerated with those whom you consider as the wise; for we 
were at the theatre and part of that multitude.” 

He goes on further, till Phzdros interrupts him, in order 
that Agatho may deliver his panegyric upon Love. Agatho 
then begins by the remark that those who have spoken did not 
appear to him to have been praising the divinity Eros, but only 
to have been congratulating human beings for the benefit of 
which he is the cause. What he is who has bestowed these 
gifts, they did not explain. Eros he declares to be of all the 
gods the most promotive of good fortune, that he is the most 
excellent, and the most truly good. First of all, he is the 
youngest of the gods. He proves this himself by running away 
from Old Age, that is so swift in coming, and that approaches 
quicker than is necessary. Instead of being more ancient than 
Kronos and Japetos, he is the youngest and always young. If 
he had been with those ancient divinities there would have been 
none of those violent deeds which Hesiod and Parmenides 
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have described, but only friendship and peace. He makes his 
abode in the sensibilities and in the souls of gods and men. Not 
in all souls one after another indiscriminately, for he keeps 
aloof from persons of harsh temper, abiding only with the 
gentle and tender. He inflicts injury on no one, doing nothing 
by force, for every one willingly everything to Love. Not 
only is he just, but he is temperate and continent. None of the 
pleasures are superior to love; but they are under subjection 
to him and he is their lord. In the matter of courage, the god 
of War, Ares, himself, will not stand up against Eros, the 
divinity of Love. For Ares does not hold Eros in subjection 
but Eros, the power of love holds Ares in his control, being 
himself the son of Aphrodité as the legend declares.** What 
is now left for him to describe, Agatho remarks, is the wisdom 
which he occasions in those that he inspires. Like Eryxima- 
chus, Agatho will do honor to his own art. He goes on: 
“Each becomes a poet when Love touches him.” Love is 
serviceable above all to every creative art in the domain of 
the Muses. What one does not possess or know one cannot 
give or teach. It cannot be denied that the coming of all living 
things into existence is the province of Love by which all liv- 
ing things are generated and produced. He who is skilled in 
the arts of handicraft of whom this divinity is teacher, becomes 
famous and distinguished, but he whom love does not touch 
remains obscure. Apollo invented archery, medicine and 
divination, led by eager longing and love; so that he likewise 
is a disciple of Eros; and by like impelling did the Muses in- 
vent the liberal arts, Hephaistos the art of working in metals, 
Athena the art of weaving and Zeus himself the art of govern- 
ing gods and men. For in the aforetime, under the dominion 
and requiring of Necessity, as we are told, things many and 
terrible took place with the gods. But when Eros, the divinity 
of Love was born, all things became good and beneficent with 
gods and men from the loving of the beautiful and excellent. 


11 Agatho alludes to the various love affairs of Ares or Mars the god of war, with which 
mythologic story abounds. 
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“Thus, Phedros,” says Agatho in conclusion, “Eros seems to 
me to be himself the most beautiful and good, and after this to 
be the cause of other such beautiful things to other beings. This 
divinity removes from us all feeling of estrangement and 
makes us abound with friendliness; establishing all social 
meetings with another such as these, and becomes the leader in 
festivals, dances, and sacrifices; bringing about gentleness and 
banishing savageness and cruelty; giving bountifully of good 
will, never imparting enmity, contemplated by the wise, de- 
lighting the gods; envied by the unfortunate, possessed by the 
fortunate; the father of delicateness, of tenderness, personal 
charm, of grace, of yearning, of fond desire; careful of the 
good, unheedful of the bad; in labor, in fear, in anxious wish- 
ing, in speech the guide, protector, the comrade, and likewise 
the best preserver; of gods and men all together, the orna- 
ment; leader at once the best and most excellent; with whom 
it becomes every man to follow chanting his praises and taking 
part in the beautiful song with which he soothes the souls of 
gods and men.” 

It now becomes the turn of Sokrates himself. He proceeds 
after praising the speech of Agatho to interrogate him upon his 
statement, with the usual result, showing that as love is the 
desire of things beautiful and excellent, and at the same time, is 
also the desire of what is wanting, the unavoidable conclusion 
to the syllogisme is that it lacks what is beautiful and good. 
He then proceeds with his own discourse. 


(To be continued.) 





Aeneas, as Virgil informs us, met the shade of his father 
Anchises in Hell, the abode of souls, in the region of bliss. He 
attempted to embrace the figure but failed to hold him. So it 
is with the great Verity. We seem to see it, to hold converse 
with it, and yet do not make it real with ourselves.—A. W. 








PLAIN THEOSOPHY. 
By BurRcHAM HARDING. 
PART III. 
WorLD CYCLES. 


HE great law of cyclic manifestation which underlies 
evolution should never be forgotten. Everything in 
Nature is continually passing from an invisible to a visible 
state, and returning into latency; from a condition of rest to 
one of active growth and back to passivity. The life of a 
human being is a series of days of work and nights of rest until 
death intervenes; then begins a longer period of rest prepara- 
tory to another life in this world. 

The longer cycles are subdivided into many shorter ones 
which go on simultaneously; thus the earth turns on its axis 
every twenty-four hours, and during 365 such turnings re- 
volves once around the sun, and simultaneously the whole 
solar system is revolving around another center. School life 
illustrates these cycles, which are like “wheels within wheels.” 
There is the whole educational course from the kindergarten 
to college, a cycle extending over mariy years; this is sub- 
divided into grades in the diffegent departments, divisions, 
days and lessons. The subdivisions are all included in the 
whole period of education, the shorter within the longer. 

When the Being or “Life” at the root of this world threw 
off its old body, it entered into a state of rest for a period, 
and then chose a new point in space, and forthwith commenced 
to reincarnate, producing another world. All the ancient teach- 
ings, including those of the Kabala—which treats of, and ex- 
pounds, the secret and mystical meaning of the Jewish Scrip- 
tures—trelate that the world evolved from itself six coverings 
or spheres. 

The first embodiment was very ethereal, followed by two 
others, each more dense than the preceding, and in the fourth 
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produced the sphere of our material world, as matter of the 
greatest density. From this point the re-ascent to spirit com- 
mences through three spheres, each more ethereai than the one 
preceding. This method is the universal law of growth. It 
applies equally to the Cosmos, to the world, and to every object. 

This is shown in Diagram No. I, in which the outside circle 
represents the space occupied by the world, its first spiritual 
state; globes A to G stand for the spheres, which differ from 
each other in the greater or less admixture of matter with 
spirit, the upper being the most spiritual. Globe D corresponds 
with our earth and is the most dense, the one in which spirit 
and matter are equally blended. From D to G spirit gradu- 
ally reasserts itself and assimilates matter. Spheres A to G 
are not separate and apart from each other, but are inter- 
blended, all of them filling the whole space of the larger circle. 
This cannot be shown in a plane diagram, but it is very im- 
portant and should be remembered. The spheres are com- 
posed of the different conditions of substance in which the One 
Life embodies itself; each of them is everywhere, pervading 
every object and region of our system, and is around us wher- 
ever we may be. 

The different states or conditions of these interblended 
spheres may be comprehended as caused by changes in the rate 
of vibration of their substance. The basis of all is spirit and 
as the admixture of matter increases, the rate of vibration de- 
creases, producing more concrete forms, and vice versa. An 
analogy to this is found in the different states assumed by 
water when subjected to changed conditions. By the subtrac- 
tion of heat, invisible steam becomes successively visible vapor, 
water, and solid ice. By applying heat the denser forms are 
dissipated and the ice is restored to water, vapor, and invisible 
steam. While only one state is apparent at a time, the others 
are latent and can be brought into activity by a change of con- 
dition. 

The seven spheres of a world do not interfere with each 
other : they are outside the physical means of perception of the 
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inhabitants of other than their own sphere; but each is a neces- 
sary link in Nature’s chain of evolution. Their counterpart 
is found in the seven principles of man’s constitution, for within 
his physical body are the astral body, life principle, desire, the 
Thinker, Spiritual Discernment, and Spirit. Each of these 
pervades every part of the man in an active or latent state, 
possessing its own function and being essential to his proper 
evolution. Whenever an action is performed, various princi- 
ples lend their aid. As, for instance, an impulse from the 
soul is translated by the mind into a desire and conveyed by the 
astral body, which is vitalized by the life principle, to the nerves 
and muscles. The impulse of the soul is thus transformed into 
an act. Similarly outer actions and sensations are conveyed in- 
wards. The seven spheres of the world connect with each other 
in a similar manner, and are intimately bound together by 
subtle currents and forces. They are links in a chain to en- 
able Nature to carry on her evolution, forming steps in the 
ladder which connect the One Life with its outer forms, and 
which are in exact correspondence with the principles in man 
that form the bridge between the soul and his body. 

The system of which this earth is a part emanated from 
the One Life in a definite manner. The following diagram 
represents a section of a logical scheme of evolution, and is 
equally applicable to longer or shorter cycles of our world. It 
is a section of the interblended conditions of matter, showing 
the presence of the seven kingdoms of nature, either in a sub- 
jective or objective state: 

The arrows in Diagram III show the line of travel of the 
One Life entering its vortex, and descending into material 
forms, with its subsequent expansion into a subjective form- 
less state. A and B represent the two poles of the One Life, 
Spirit and Matter, which gradually approach each other along 
the lines AC and BC until they meet at C, the evolutionary 
position of the mineral kingdom. The life impulse passes 
through the three elemental kingdoms, 1, 2, and 3 (elementals 
are centers of consciousness), the successive stages of the min- 
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eral kingdom from its incipient (1) to its ultimate concretion 
(C) Spirit becomes gradually obscured as it passes into con- 
crete matter and forms; what is total obscuration of spiritual 
force is complete perfection of its polar-antithesis, matter and 
form. From C the mineral kingdom, spirit reasserts itself and 
dissipates matter and form, indicated by the lines CD and CE. 
The lower numbers 3, 2, and 1 show the three stages of life: 
vegetable, animal, and human. 


DIAGRAM III. 
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There are seven kingdoms; three elemental, representing a 
descent of spirit into matter, equivalent to an ascent in physi- 
cal evolution, the mineral kingdom, which corresponds with 
globe D in Diagram I, the central or turning point; and three 
stages in the objective physical side, a reascent from the deepest 
depths of materiality, with a corresponding dissipation of con- 
crete organisms. 

Diagram I will help to elucidate the general plan of evolu- 
tion. Within every world or other system of evolution, there 
are seven states of matter corresponding to the seven princi- 
ples in man and to the septenate in everything in nature. 

Globe D is placed outside the main circle, because like man’s 
physical body, it is the vehicle through which the other princi- 
ples or forces operate while man inhabits this material world. 
Man’s body without the other principles is merely inert mat- 
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ter, a corpse, unable to do anything of its own volition; and 
analogously elementary matter is inert unless infused by its 
higher energizing principles. The pen that signed a check 
for a million dollars given by a philanthropist to endow a hos- 
pital might claim credit for the munificent gift; or the hand 
that held the pen might say that it made the contribution; but 
these were only instruments used by the real giver to carry out 
his beneficent purpose. The real man is not his physical body 
but something higher. which guides its operation. The real 
world is not the crude matter we perceive, but the inner prin- 
ciples, the unseen, but nevertheless real spheres of energy and 
activity ever guiding and moulding every part of nature. 

The period of existence of a world is divided into rounds. 
A round is one circuit of the life impulse through the seven sis- 
ter globes of a chain. The world passes through seven plane- 
tary rounds from A to G, which occupy an enormous period 
of time, at the end of which the earth’s body will be destroyed, 
and subsequently a new one will be born. There are shorter 
cycles of growth on each globe, and on each subdivision of 
the globes. These shorter cycles are classified as races, sub- 
races, family races, and the cycles of tribes and separate na- 
tions, and so on ad infinitum. All cycles follow the same uni- 
form course. There are six subdivisions within a seventh. 

Commencing with the One Life of a world, which is the 
aggregate humanity of a previous cycle, the course of evolu- 
tion is downward into matter (see Diagram No. II1), followed 
by a return to the state of collective spiritual humanity. Thus 
each cycle begins with humanity and ends with humanity. Man 
is the cause of the world’s existence, his force underlies a!l 
parts of it, and when he leaves, its time for disintegration has 
arrived. 

At the conclusion of a planetary round, when the life im- 
pulse has passed from globe A to G, and also at the end of 
each terrestrial round on each globe of a chain, there is a period 
of rest, equal in length to the previous period of activity. After 
the planetary round, the whole body of the world disintegrates ; 
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but during the shorter rests intervening between terrestrial 
rounds, there is a suspension of active existence only, an ob- 
scuration period, as in the winter when active growth is ar- 
rested. 

The periods of rest between the terrestrial rounds may be 
compared to the sleeping state, the suspension of activity be- 
tween two days; but the rest at the conclusion of a planetary 
round corresponds with the death of the body when disintegra- 
tion takes place, the soul only surviving. This fact of recurring 
periods of rest is recorded in the first chapter of Genesis, for 
the six days of creation are followed by a Sabbath of rest. 

The humanity of this world has now arrived at a point a 
little past mid-way of the cycle, being in the fifth race of the 
fourth round. The fourth round corresponds with globe D 
and the densest state of matter, but having passed the mid-way 
point and reached the sphere E, we are upon the ascending 
arc, returning to the spiritual state. 

The Hindus have prepared figures relating to the age and 
duration of the world and of its cycles. There are four ages 
which govern races and their subdivisions : 





The Golden Age of ........cccccccecees 1,728,000 years. 
Be NE sv ccccnscvescenvesuss 1,296,000 1“ 
Tee COMRET AMS OF. wn cc cccccesecscees 864,000 “ 
ie 6 obs ce ctceecescene ns 432,000 “* 
These four ages made a “great Age’ of... 4,320,000 years. 


Seventy-one of such Great Ages form the 
period of one Manu.............. 306,720,000 years. 
Each such period is followed by an inter- 
val of rest of equal length; fourteen 
of such periods of, or one day of 
EE 0 6 6a-6eecune se eeers oeenen 4,320,000,000 “ 
Followed by an equal period of rest. 
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Three hundred and sixty of such Days 
and Nights of Brahma ....... 3,110,400,000,000 “ 
One hundred such years constitute the whole period 
of Brahma’s Life. 
From the beginning of the Solar system 


to the year 1905, are.............. 1,955,884,705 “ 
From the beginning of collective Spiritual 

humanity on this globe, are........ 320,000,000 “ 
From the beginning of physical humanity 

Ome GEE GIUER, BID. 6 5 cc vccesccces. 18,618,746 “ 
From the commencement of the Iron Age 

to the year 1905, are.............. 5,007 “ 


The figures 4320 with added ciphers are found constantly 
to recur in these cycles, these figures are each and all symbolical 
of the greatest mysteries connected with the building of worlds. 
Within them is recorded the workings of nature in her eternally 
periodical phenomena, veiling a truly divine system, an in- 
telligent plan. Plato said that “God geometrizes,’’ meaning 
thereby that everything is built upon the proportions of num- 
bers, according to geometrical figures. Crystalline formation 
is an example of building by geometrical numbers, the key to 
which is in the numbers 4320. 

The date of the beginning of the world given in the Chris- 
tian Bible, 4004 B. C., contains the actual chronology, but in 
a veiled form, a characteristic of the whole of the book of 
Genesis. Years of thirteen lunar months were reduced to solar 
years of twelve months by deducting one-thirteenth. With a 
slight allowance for sandhis (twilights) the figures 4004 thus 
become 4320, the correct basis for enumeration. 








NANA JIVA VADA KATTALAT: 
OR 
PHENOMENA IN SPIRITUAL BEING. 


TRANSLATED FROM THE TAMIL, AND COMMENTED UPON 
By Sr1 RAMANATHAN OF SUKHASTAN. 


(Continued. ) 


TEXT. 


10. In desires, like unto muddy waters, the Supreme Be- 
ing shed His Light. 

To the likenesses of the Supreme Being reflected back are 
given the names of smatterers (kin¢cij-jnas) or specious intelli- 
gences (¢cid-abhasas ). 


COMMENTARY. 


The Supreme Being placed His fecund power (garbha) in 
Prakriti and then appeared all beings." Even so, when the 
Supreme Being shed His Light or Power on unspirituality or 
desire, which is the rajas guna of mila-prakriti, innumerable 
jivas arose, carnal-minded in varying degrees of intensity. 

Desire is the parent of fiesh or earth. It is therefore said to 
be unspiritual, unenlightened (avidya). Pure Intelligence is 
Spirit. But desire-mixed intelligence is only the semblance of 
intelligence, and is therefore said to be ¢id-abhasa. 

“The jivadtma is a hundredth part of the point of a hair 
divided a hundred times, yet it is to be infinite. It is not man, 
woman, or hermaphrodite. Whatever body it takes, to that 
body it becomes attached.? 

Bewildered as these spirits are, they are the children of the 
Supreme. He did not blot them all out of existence soon after 
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they came into being, but taking pity on the misguided crea- 
tures, whose perceptions were of the most superficial kind, and 
who therefore are deservedly called smatterers (kin¢ij-jnas) or 
those having the semblance only of intelligence, He caused 
Isvara to evolve out of the tamas guna of mila-prakriti instru- 
ments of knowledge and action and spheres of existence for 
such spirits, in order that they might be purged of the worldly 
element and sanctified, so as to enter into complete fellowship 
with Him. 

In the following section of the text the author classifies 
jivas. 

TExtT. 

11. In desires (avidyas) inhere the three principles 
(gunas) of light in desire (sattva in rajas), desire in desire 
(rajas in rajas) and darkness in desire (tamas in rajas). 

When light in desire predominates the seemingly intelli- 
gent beings (jivas) born of it are called truth-seekers (tattva- 
jnana nishthas). 

When desire in desire predominates the seemingly intelli- 
gent beings born of it are overborne by desire and anger, and 
are called work-seekers (karma nishthas). 

When darkness in desire predominates the seemingly intelli- 
gent beings born of it are given to laziness, sleep and mistake 
(moha). 

Such are the formations or constitutions (kalpana) raised 
on the desire phase (rajas guna) or Nature. 

COMMENTARY. 

Truth-seekers (tattva jndna mnishthas) are those souls 
whose thoughts are established (nishtha) on the way of es- 
cape from the captivity of worldliness, and who prefer a quiet 
life as more suited to meditation and safety from worldly 
temptations. They do not waste time in gossip or scandal, or 
in passing opinions on the current topics of the day, as to what 
should be or should have been done, and what not. They care 
not to judge men. They take the events of life as they come, 
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caring nought what the morrow brings. Having few likes and 
dislikes their minds are comparatively restful, and consequent- 
ly they are able to devote themselves successfully to the ad- 
vancement of their spiritual needs. Their thoughts are estab- 
lished (nishtha) on true knowledge (tattva-jnana), not on 
false knowledge (mitya-jnana) or knowledge that is divorced 
from spiritual life. 

As to work-seekers (karma-nishthas), they are of different 
kinds. Those of them who labor in the field of religion are 
actuated by a love of ritualism, disposed to perform every lit- 
tle ceremony prescribed in religious books for the daily and 
special worship of God. Other work-seekers, who are not re- 
ligious, display energy in all matters undertaken by them, ex- 
cept to be rewarded and honored by man, and are much put out 
by failures and by the misunderstandings of others. Being 
possessed of abundant self-esteem, they are sensitive to praise 
and abuse. They are industrious and eager to accumulate 
wealth. 

The third class of spirits, born of darkness in desire, are 
dull of perception, wanting in enterprise, given to faults of 
omission and constantly mistaken. Many are frivolous, mis- 
chievous and recklessly wicked. 

TEXT. 

12. The darkness phase (tamas guna) of primeval Na- 
ture (mila-prakriti) is possessed of two forces called the Ob- 
scuring Power (dvarana Saktt) and the Projecting Power 
(vikSepa Sakti). 

COMMENTARY. 

Swoon, faint, sleep, lethargy and forgetfulness are some of 
the manifestations of the power of Obscuration. 

Thought projected from the plane of consciousness; cloud 
formations in the sky; lightning projected from the sky; and 
the sprout starting from the seed; are some manifestations of 
the power of Projection. 

The author explains in the next section of the text the 
operation of the Power of Obscuration in regard to spiritual 
knowledge. 
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TEXT. 

13. The Obscuring Power prevent all bewildered spirits 
(jivas) from perceiving the distinctions between the gross 
(sthila), subtle (sikéma) and causal (karana) bodies; or the 
distinction between seeming intelligence (¢id-@bhasa) and the 
onlooking intelligence (saksi éaitanya). 

He who is obscured by this power esteems collectively the 
twenty-six entities (tattvas), which form the subtle body, to be 
himself. Hence arises self-esteem (abhimdna). 

This self-esteem or taking-up-on-oneself-what-is-foreign-to- 
oneself (abhim@na) is called the egotistic node (ahankdra 
granthi) or the tie of embodiment and disembodiment 
(samsara bandha). 

COMMENTARY. 

From avidydé (unspirituality or worldliness) came abhimana 
(self-esteem ). 

The habit of thinking constantly of oneself leads to the 
differentiation of oneself and one’s surroundings from others 
and their surroundings. Thereupon come likes and dislikes 
(radgadvesha) which impose upon one alliances and aversions 
of various intensities in regard to the persons and objects that 
are about one. 

The pure spirit has no likes or dislikes. It is all-loving. 
Its conduct toward others, as is the case with God and godly 
men, does not depend upon the hatred or love of others, but 
upon the fact of kinship between spirits, all spirits being in kind 
the same. 

A bewildered spirit (jiva) does not seek to unify itself to 
another on the ground of common fundamental nature, but is 
ruled by the principle of differentiation (vyashti buddht), 
which causes the jiva to see what lies on the surface only, and 
to altogether misunderstand the phenomena of works (karma) 
as manifested in himself and in others. Referring to this habit 
of jivas, it was said of old “Judge not according to appear- 
ances, but judge truly, from the plane of the spirit.” 

From abhimdéna or the egotistic node (ahankaGra granthi) 
came karma or works on the part of the bewildered spirit, 
and its consequent career of embodiment and disembodiment 
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(samsGra), and all its sorrows and so-called joys, exemplifying 
the Lord’s law of causation imposed on the universe. 

The author states, in the language of the Vedanta Sages, 
that abhimana or the notion that the works of the twenty-six 
sentient entities or intelligences (tattvas) which God in His 
mercy gave to the fallen spirit as its ministers to reguide it into 
light, are its own works, is the egotistic node, or that tie or 
fetter or bond which brings about the repeated embodiment and 
disembodiment of the spirit. 

The egotistic node (ahankGra grantht) is in the nature of 
puffed-up thought. The speck of muddled intelligence which is 
manifest in the fallen spirit, it devotes to the contemplation of 
its own desires, which consequently loom large in its estimation. 
Puffed up with desire, it puffeth up all the more at those who 
will not concede its fancied right to enjoyment, and makes 
itself miserable if it meets any opposition in its sensuous career. 
All this is empty conceit or vanity. Nevertheless, the suppres- 
sion or dissipation of it without injury to the intelligence it 
disgraces is a work of difficulty. The gnarl of the oak, or the 
knot of the iron-wood tree, is part and parcel of the tree. Even 
so is the muddle node in intelligence. The Lord therefore or- 
dained a series of embodiments for such spirits, for the purpose 
of ridding them gradually of the vain glories of jiva ahankara 
—of the puffiness of worldly I-hood, called ahankara granthi. 

Another name for this gnarl or knot is samsara bandha, or 
the rope (bandha) which binds the fallen spirit to the cycle of 
births and deaths known as samsara (from root sri to go, move 
on, progress). 

This cycle of births and deaths, with all its attendant sor- 
rows and so-called joys, is spoken of by Sages as the samsara- 
cakra, or the wheel of itinerating life, with its ups and down— 
what is up being birth and joy, what is down being sorrow 
and death. These correlates or contrasts end not so long as 
avidya lasts. Repeated revolutions of them occur, during which 
the fallen spirit has constant opportunities to think, and ween 
itself from worldly desire. 

(To be continued.) 











THE SECOND DEGREE OF MITHRAISM. 
By PHIQUEPAL D ARUSMONT. 
EPHESUS. 


Act IL. ScENE Il. 
(The initiation-tower, as before; only the curtain has been 
let down one story, so that it seems only five stories high. 
Around the stage a parapet, as if it were the second story of 
the tower. Moonlight. The candidates, looking over the 
parapet, Nicanor and Arete sitting on a bench. The armor 
given them in the first Degree is heaped up on a bench. 
Priests within are singing a hymn, a great bell having sounded 
twelve strokes. ) 
(First Chorus.—Fargard XXI.) 
Jul-H. Quickly, my brethren, gather up your arms, 
The bulls may be on us this very hour. 
You women, gather in the corner there, 
We men will try to head the foremost bulls, 
Although if eight of them come on at once 
Our utmost efforts will be all in vain, 
Unless you too be ready with your arms. 
(Choosing out the smallest arms. ) 
Here are the smallest clubs and poniards, 
Here are the lightest breastplates made of harps. 
Stepha. (Helping Jul.-Heliob.) 
This smallest one will suit Sophrosyne. 
(Goes up to her, and tries to hang it round her neck. She 
evades him. ) 
Please do not run away from me 
How can I help to save you from the bulls? 
Sophro. You better arm yourself the first of all. 
Nicanor. She’s in the right. You’d better ready be— 
You are the strongest: I will try to help 
Attend the women. 
Jul.-H. Yes, you are quite right. 
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(Jul.-H. and Stephanas arm themselves fully. Pawing and 
snorting of bulls is heard from within the Gate to the Second 
Story. The two spring towards it, ready to dispute the passage 
to them. Nicanor chooses a light suit of armor for Eunike; 
but she refuses it.) 

Eunike. Keep it for others; I will be as strong 
As Stephanas, and show him women are 
Able to stand beside their brothers’ side, 
And do as much as they against the bulls. 

(She chooses strong armor and steps up to the side of 
Stephanas, and Julian-Helioboulus covering the entrance. Eu- 
boule seems frightened, and Irene puts her arms around her, 
and arms her with light breastplate and poinard, herself choos- 
ing bows and arrows, besides the girdle, sandals and light 
helmet. ) 

Irene. We'll have to do just twice the work with these, 
Having but half the arms of stronger ones. 
You stay behind me, strike when I have shot. 

(Nicanor has been arguing with Arete and Sophrosyne; 
but at renewed noise of the bulls turns and arms himself, Arete 
helping to buckle around him the girdle, put on the sandals 
and helmet and breastplate, and offers him bows and arrows. 
Nicanor smiles bitterly. ) 

Nicanor. Not those for me—I have one single arm! 

(Arete throws them down, distressed, and offers him the 
poinard. ) 

Nicanor. No, you can give to me the heavier sword— 
Hold, I will put the poniard safely here. 

(He puts the poniard under the girdle. Arete then motions 
Sophrosyne to sit down near the parapet, and takes up sandals 
to put them on her. Sophrosyne smiles, and answers) : 
Sophro. Dear Arete, and why not first yourself? 

Arete. Because I will not arm myself at all. 
If I depend on these earthly arms 
I were already lost, for I am stiff, 
And my disease within gives pain to move. 
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I will depend upon diviner arms; 

And if I die, not much will have been lost, 

But you, dear child, yet in the prime of youth, 

You owe a duty to th’ Immortal Gods, 

If not unto yourself (my love to you 

Does not deserve a hearing yet from you) 

And you must conquer: do the best you can. 

Now let me put on you this breast-plate harp. 
Sophro. Not so, dear Mother Arete; not so. 

This girdlie—is enough to keep me safe. 

Did not the Archimagus tell us that 

We should depend on spiritual arms? 


Arete. You will not even take these arrows here? 
Sophro. The arrows of our prayers will be more strong. 
Arete. Not even will you take this poniard here? 
Sophro. It might distract me from my trust in God. 
Arete. (tenderly embracing her) 


You are quite right, and we will spend the time 
In prayer, while th’ others fight with arms of flesh. 

(Renewed noise of bulls, and excitement of the armed can- 
didates. Suddenly the gong sounds two strokes, and the bulls’ 
noise suddenly stops, and chorus of the Initiators is heard sing- 
ing a hymn, the Mah Yast). 

(As the hymn closes, the bulls’ noise suddenly increases, 
and the armed candidates reassemble around the door. Ste- 
phanas turns around and looks at the two praying women, and 
cries out:) 

Stepha. You two, you women, come away from there, 
Put on the breast-plate, helmet, sandals too. 
Even if you cannot attack the bulls, 
Regard for us who are doing ail for you, 
Should lead you to protect yourselves at least. 
Jul.-H. Arete, come and stand near Eunike, 
Sophrosyne, you help Euboule here 
When she is bringing me more arrow-heads. 
(Arete and Sophrosyne turn around and look at them lov- 
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ingly, and silently turn again, towards the Moon, their lips 
moving in silent prayer. Eunike goes to them, and tries to 
draw them towards the others, but Sophrosyne looks at her 
with such calm, gentle determination that Eunike turns back 
and says roughly:) 
Eunike. We will abandon them unto their fate. 

We will defend ourselves as best we can, 

And though their cowardice has but increased 

By two the bulls that we must overcome, 

We will be saved, and let them do their will; 

Their blood be on their heads—what they deserve. 

(On the door shaking, the men try to hold it closed; con- 
sternation; confusion; renewed efforts near the door. Sud- 
denly the gong sounds four times. The inner noises stop and 
the priests’ chorus is heard; the Aban Yast, Vth. ) 

(As the Chorus of Initiators from behind the scenes stops, 
it is seen that Stephanas, Julian Helioboulus and Eunike, over- 
powered by the weight of their arms, have fallen asleep. Eu- 
boule, Irene and Nicanor are drowsy. Euboule is faint, and 
lies down with her head in Irene’s lap. Nicanor anxiously lis- 
tens, rouses the sleepers from time to time, but they nod again, 
sitting on benches near the door. Finally Nicanor walks up 
and down, and declaims, in anxious voice, as follows :) 
Nicanor. This awful night! When will it ever end? 

What awful stillness; the oppressing weight 

Of Sleep is weighing heavily on me. 

No doubt the bulls will not come out till morn, 
Now that so many hours have elapsed 

Since first our Initiators there behind those Gates 
In prayer for us raised up the Sacred chant. 

Four hours only yet have dragged along, 

And two long hours must pass before the dawn 
Will bring us . . . .. 

(Suddenly a terrific noise of the bulls arises as if they were 
thundering against the trembling doors. ) 
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Nicanor. Help! Wake up! Quick, your every arm! 

(He wakes the others from sleep, forcibly. They all pull 
on the lock of the door and brace it. After some confusion, 
the danger seems over. Julian-Helioboulus first recovers him- 
self. ) 

Jul.-H. That was an awful start from real sleep. 
I dreamed that I was waking! What a shame 
For me to fall asleep, who often have 
Watched through a night in studies, or in field, 
Does it not seem as if some heavy weight 
Pressed on our heads? I almost feel a band 
Around my brain, as if Opponents pressed. 

(Both Arete and Sophrosyne, who have been praying and 
singing hymns, watching the moon, which by this time has 
perceptibly moved its position, and who have nudged each 
other when she slightly nodded, go to Euboule and Irene, and 
affectionately encourage them. ) 

Stepha. [| think we owe some thanks to Nicanor, 
For waking us in time to save defeat 
After so long awaiting that our fate. 
Nicanor. No thanks to me is due—but to the Gods. 
I tried to watch—perhaps because of this. 
The first time that I almost fell asleep 
I heard a crystal bell within mine ear, 
And then the second time I felt a blow 
As from some unseen hand; I was so shamed 
That I woke up. 
Jul.-H. Strange it is not? I too 
Felt twice such waking from within myself. 
From long experience I have learnt that if 
I sit me down to pray I fall asleep. 
And I was praying; and twice fell asleep 
But was awakened; then I felt so tired 
I sat again to pray, hoping again 
To be so, likewise, wakened—but I slept, 
And dreamed I was awake until the start. 
(To be continued. ) 








THE CITY BEAUTIFUL. 
By E. B. Guiip, A.M., M.D. 
PART IIL. 
THE MESSAGE TO THE CHURCH AT SMYRNA. 


Smyrna is one of the forms of a Greek word meaning 
myrrh. The verb with which it is connected is “smuridzo,” 
meaning to anoint. 

To anoint is to set apart, to consecrate for and to a special 
purpose, as to the performance of the functions of king or 
priest, the former to rule and the latter to be the intermediary 
between the creature and his creator, the man and his God. 
This is the high prerogative of the soul, which is at once ruler 
of the personal self and the creature of the spirit or divine 
essence of man. 

In another sense Smyrna, or myrrh, is an incense used in 


the most sacred religious rites. It was chosen for this pur- 
pose because of its peculiarly pungent and pleasing aroma. 

Aroma is not the gross matter, but it is the substance which 
really underlies matter. In like manner the soul is not the body 
nor any of the more ethereal envelopes, but is the substantial 
underlying real man. On the other hand the soul is not the 
ultimate or final identity, for, as we saw in the message to 
Ephesus, that is the Spirit, the consciousness. The spirit is the 
principle, the soul is the evolving vehicle through which spirit 
seeks expression. 

Substance may be regarded as retarded motion. Motion is 
here spoken of in an unqualified sense and not merely as a 
change in the relative location of matter. There may be mo- 
tion without matter, that is, on a plane where matter is not. 
In this sense, matter exists only upon the plane of manifesta- 
tion. Matter is a condensation, a massing of substance. Mat- 
ter can be cognized by the senses, while substance is beyond 
the range of perception through the physical senses. As an 
illustration we may consider substance as atomic while matter 








THE CITY BEAUTIFUL. 379 


is molecular, then, as an aggregation of atoms produces the 
molecules so the massing of substance produces matter. Again, 
substance is as it were the essence of matter. The essential 
of matter is substance. Without substance matter is not. It 
is force that masses substance and aggregates and holds to- 
gether the molecules of matter. That which directs the action 
of that force, that which is the law of its action, is conscious- 
ness. It is in this sense that the soul is substantial. It is in no 
sense material. Viewed from the aspect of consciousness, soul 
is the essential of matter just as substance is its essential from 
the physical aspect. 

Has matter then a soul? Assuredly yes. Matter is uni- 
versal. The consciousness which is the law of the action of 
force which forms and perpetuates matter is also universal. 
The third term in the equation is soul. The soul in matter is 
universal. It is that of consciousness which causes manifesta- 
tion upon the lowest plane of existence, that is, upon the plane 
of the least complete expression of consciousness. It is a per- 
fect, but not a complete, expression. The manifestation of con- 
sciousness upon the mineral plane is a perfect expression upon 
that plane, but it is not a complete expression of consciousness. 

That of consciousness which expresses itself universally 
through matter is the Universal Soul. 

As we have already seen, man is an individualized center 
in consciousness. The soul of man, then, is that of conscious- 
ness which expresses itself from that individualized center. In 
our ordinary use of the term we speak of man as the manifest 
expression of intelligence and life. We cannot then say that 
man has a soul, for the soul has the man. The man as we see 
him and know him is the vehicle of the soul, and the soul is the 
realman. The body is formed and builded as the house of the 
soul. The soul is the tenant, the dweller in its house. It is 
also the architect and builder of its dwelling place. But “in 
my Father’s house are many dwelling-places (mansions), and 
the soul builds for itself many houses as its needs require. The 
identical soul builds many dwelling places for its sojourn in 
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many lands during the many ages of its existence. This iden- 
tical soul, the soul of man, is the Individual Soul. It is the 
one emanation of that spirit, which, as we have already seen, 
is a center in consciousness. I say the one emanation, for, in 
all the millions of ages of evolution from that center, it is the 
one, the “only begotten son” of the Father. It is the “first 
and the last.” From each divine ray only one soul emanates. 

If the soul is an emanation of the spirit, a ray from the 
“heavenly one,” why should it incarnate? It is in essence like 
its source; why then should it not remain as it is? It incar- 
nates, enters a physical body, and acquires experience in order 
to become individual. It seeks the quickening of self-con- 
sciousness. Says the great Apostle, “That which thou sowest 
cannot be quickened except it die.”’ By incarnating the soul 
becomes as one dead. It is entombed in the body from which 
it can be liberated only by experience. The soul is the essence 
of the experiences, and through them becomes the perfect in- 
strument for the expression of the spirit. The soul is else- 
where symbolized as “a priest forever after the order of Mel- 
chisedeck,” who “though he were a son, yet learned he obedi- 
ence by the things which he suffered; and being made perfect, 
became the author of eternal salvation unto all that are obedient 
to him.” (Heb. cap. v. vs. 6-8-9. ) 

The soul, the son of the spirit, learned obedience and at- 
tained perfection through suffering, that is to say, through in- 
carnating. In each successive incarnation the soul builds for 
itself a new personality, and, if that personality be obedient 
(literally “having heard’) the essence of its experiences is 
merged into the soul and is saved. The soul saves the person- 
ality. In Heb. cap. vi, vs. 2-3, the soul is still further described 
as first “the King of Righteousness, and after that the King 
of Peace.” Fatherless, motherless, parentless, having neither 
beginning of days nor end of life, from his very likeness to the 
Son of God he remaineth a priest forever.” The soul, an 
emanation of the spirit and therefore parentless and timeless, is 
ever the mediator between the personalities in which it incar- 
nates and the divine spirit which is its source. 
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At the time of physical conception there begins to be formed 
a body, which shall become the dwelling place of a soul. At 
birth the partially completed body is ushered into the world. 
The soul that incarnates in this body goes into its dwelling 
place, passes from the free and open sunlight into its house of 
flesh. Thus it becomes as it were dead to its spiritual source, 
just as we say that a prisoner incarcerated in a dungeon is dead 
to the world. But the imprisonment of the soul is not punitive 
nor even corrective. Its exile is voluntary. The soul evolves 
through experience and the experience it requires in the present 
state of its evolution is the experience acquired by incarnation. 
Life teems with the most wonderful possibilities for the soul to 
gain experience. The mind and the body are the points at 
which the soul contacts matter and form and time and space. 
These four form the field of experience. They are illusions 
in the sense that they do not endure, as does the soul. They 
are the make-believes, like the x and y in algebra, by which the 
equation is solved. They themselves are not the real and en- 
during, but through them the soul extracts from the universe 
that which it builds into its own fibre. Through incarnation 
the soul provides itself with the hypotheses of time and space, 
and through the mind gathers knowledge from events. By the 
assimilation of this knowledge the soul attains unto wisdom, 
which is the ability to coordinate from its own center with the 
universal consciousness. The essence of this wisdom ex- 
tracted from knowledge gained by experience constitutes the 
soul. The purpose of the soul is to acquire all experience from 
its own center until the area of its field of expression is coinci- 
dent with that of the universal consciousness. 

When the soul has become aware of itself as the real actor, 
and, recognizing the purpose of its existence, seeks to unite 
itself with its “Father in Heaven,” it is no longer as one dead, 
but is alive. Jesus, the Christ, who had already declared of 
himself, that, “I and my Father are one,” now, in revealing 
to the Beloved Disciple the mystery of the soul, declares, 
“These things said the first and the last, who became as dead 
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and now lives,” “I know thy hindrances and thy shut-in-ness.”’ 
“Erga” which is translated “works’’ means deeds, but its 
derivation implies efforts against obstacles, hence’ an obstacle, 
a bar, a hindrance. “Thlipsin” is not “tribulum” the harrow, 
and so does not mean tribulation; it is pressure, compression, 
a condition of shut-in-ness. To undergo tribulation is to be 
under the harrow of sorrow and pain, but the thought here is 
the embodiment of the soul. It is “shut in” by incarnation, 
confined in its house of flesh. In the next verse the Master 
says, “You shall have shut-in-ness (thlipsin) ten days.’”’ Now 
ten is the number of the perfect man and a day is the time for 
work, for accomplishment, and this is equivalent to saying, 
“fear none of the things ye endure,” for ye shall be incarnated 
as many lives (days) as are necessary for the fulfillment of 
the purpose of the soul, the attainment of perfection. 

“T know the irreverent speech of those who say that they 
are Jews (chosen ones), but are not, but are a congregation of 
adversaries.” It is a sacrilege to lay claim to righteousness 
except through the effort to live the life of the soul. The out- 
ward observance of rites and ceremonies, the public prayers 
which the Master condemned, are not the marks of the true 
discipie. It has been well said that “the real test of true dis- 
cipleship is devotion to another.” The opposite, is self-seeking. 
The Devil is but the personification of selfishness. “Selfishness 
will cast some of you into bondage that you may be put to the 
proof and you shall be shut up to the necessity of incarnating 
until the fulness of time for the attainment of the perfect man- 
hood.” “Be thou faithful to the very last death, and I will 
give thee the diadem of life.” This whole passage is perhaps 
the most encouraging single admonition in the entire book. 
It sums up the whole gospel of the Master. He who has been 
tempted in all points like as we are, and, having overcome in 
all things, has become one with his Father in Heaven, first ex- 
presses his entire sympathy with, and appreciation of, the neces- 
sities and efforts of the soul that is shut in by the body and its 
limitations, and then says, “fear none of the things which you 
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must now undergo;” selfishness will still further limit and hin- 
der you, that through experience you may develop love, but per- 
severe unto the very end, to the completion of all effort, and 
I, the Christ, the Anointed One, will give thee the diadem of 
the life. The very summit, the crown of all is the life, Eternal 
Life. “The overcomer (the conquerer) shall not be hurt by 
the second death.” To such an one the act of dying, of escap- 
ing from the prison of the body, is of little moment, but he 
shall also free himself from the inner envelopes, the more in- 
tricate and ethereal bodies, without danger and without hin- 
drance. For such a soul the astral plane, that gulf which lies 
between this life and the soul’s true realm has no terrors. No 
harm awaits him. He has become master of himself and by 
that virtue master of all powers and beings beneath his own 
attainment. The soul has merged itself into the spirit and so 
has accomplished the great at-one-ment. 

And what has he thus attained? Naught less than con- 
scious immortality. As we have already seen, the Soul exists 
for the purpose of attaining unto Self Consciousness. By that 
attainment the Soul becomes the enduring, the real, the eternal. 

There is an immortality of matter. The mind cannot con- 
ceive of the beginning of matter nor that it shall cease to be. 
But the immortality of matter is but the unendingness of the 
Universal Consciousness. It is not that which the Thinker, 
the conscious Self, desires He seeks not the immortality of 
the body, but the changelessness of conscious identity. Con- 
sciousness recognizes itself as the changeless observer of chang- 
ing forms. The Soul becomes aware of itself as the experiencer 
of passing events. The desire for immortal life springs only 
from the Soul, and the Soul alone can furnish the response. 
The desire, the means and the end lie, all, within itself. It is the 
prompting of the Spirit, submission to the Spirit, and union 
with the Spirit. 

The desire for immortality has been confused with the 
illusion of a personal identity. The identity lies in the Soul 
and not in the body nor in the mind. The identity is the self- 
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consciousness and the body and the mind are only the instru- 
ments for its expression. The Spirit, the Self, does not seek 
for the resurrection of the body, but for the raising of the Soul 
from among the dead. It must raise itself with a body that 
self-consciousness may have a vehicle for expression. But, 
“there are bodies Celestial and bodies Terrestial.” ‘And the 
glory of the Celestial is one and of the Terrestial another.” 
“So also is the standing forth from among the dead. It is 
sown a natural body; it is raised a spiritual body.” “For this 
perishable must transform itself (lead itself) into that which 
is imperishable; and this death must transform itself into that 
which is deathless.” 

The essence of the personality which is mortal must be 
merged into the Soul and become immortal. Then the Soul 
that is faithful unto the last death, to the end of the final incar- 
nation, shall receive from its Spiritual Self, not a crown of life, 
but the diadem of the life, conscious immortality. 

Thus hath he attained, thus hath he become the Christ. 
The crucifixion upon the cross of matter having been accom- 
plished the Soul become one with the Father cries in fullness 
of Spirit, “My God, how thou hast glorified me.”* Now earth 
and stars and suns and all created things from tiniest atoms 
to Seraph and Archangel make proud obeisance and say, “A 
Master has arisen, a Master of the day.” 

Thus hath he attained. “He holdeth life and death in his 
strong hand. Yea, he is mighty.” Now if thou wouldst be 
the Christ in very truth, “follow upon thy predecessor’s foot- 
steps, remain unselfish to the endless end.” 

Be thou an elder brother to mankind. 


* This is said by some to be the correct rendering of what has been so erroneously 
translated “‘ My God why has thou forsaken me.” 


(To be continued.) 





